show that despite popular views of South Asians being hapless, hopeless, and inferior "hindoos" who could not survive in the northern hemisphere, the South Asian community recognized and advocated for their own interests, while resisting discrimination. These sources depict a community who at times possessed significant agency within Vancouver while challenging attempts to force them out.
Little has been written on the British Honduras Scheme. Historians, Andrew Parnaby and Gregory S. Kealey with Kirk Niergarth have written on the British Honduras Scheme through the lens of policing in Canada; their work focuses on the surveillance of "agitators" who opposed the scheme and other political movements. 3 Hugh Johnston, in his article on Indian nationalists, discusses the British Honduras Scheme briefly. 4 While the scheme gets mentioned in texts concerning Sikh diaspora, more comprehensive study is merited because of the ways it exemplifies broader historical patterns. The framing of the scheme and its popular reception illustrates how class and race intersected to create a perceived hierarchy within the British Empire with White British Canadians understanding themselves to be superior to South Asians.
As we shall see, South Asian populations contested this perception and did not passively accept their subordinate status.
The Honduras Scheme needs to be understood in the social context of its historical moment. This paper will begin by first explaining societal conditions that gave rise to the government's views of South Asian immigrants as a burden to the province. Then press coverage of the scheme featuring the reoccurring theme of paternalism towards South Asian Immigrants will be analyzed. Finally, the paper shifts its focus to document South Asian resistance to the 3 Andrew Parnaby and Gregory S. Kealey with Kirk Niergarth, "'High Handed,Impolite and Empire-breaking Actions':Radicalism, Anti Imperialism, and Political Policing in Canada, 1860 Canada, -1914 4 Hugh Johnston, "The Surveillance of Indian Nationalists in North America, 1908 -1918 ", BC Studies, 78, (1988 scheme. At the outset, a brief note on terminology: in the press and official documents of the day, the term "Hindoo" was used to describe Sikh, Hindu, and Muslim immigrants, which is why the term "South Asian" will be used instead to better represent the people affected by this scheme.
Between 1904 and 1907 an estimated five thousand South Asian men immigrated to British Columbia. 5 While some worked in sawmills, railway construction, or on farms, about seven hundred to a thousand of these immigrants faced unemployment. 6 The labour was often short term, working many odd jobs with no stable income. 7 Most of the employers of these men were white men, probably of British descent, who usually did not keep South Asians as employees for an extended period of time.
As a result, many of these South Asian men were seen as people that could only perform lowly work. Many white Canadians believed that these immigrants did not deserve to earn the wages normally given to South Asians, which would not have amounted to much. Not only did South Asian men become the brunt of many Canadians' prejudices, but they also faced job instability and low wages. These conditions might have led to these immigrants being seen by many as a group of people that did not belong in Canada and could not hope to compete with white labour. against South Asians, because instead of claiming that the government and its white citizens did not want them there, they could claim that they were simply looking after that group of people.
These newspaper articles reveal interesting trends in the attitudes of the time. First, the decision to transport the South Asians to British Honduras was depicted as being beneficial, not only for the white Canadians, but for the "Hindoos" as well. The way the press coverage framed this transportation presented a hierarchy that depicted white British Canadians as superior to the "Hindoos" to justify the Honduras Scheme. This hierarchy suggested that when it came to work for "Hindoos" railway construction or sugar plantation was better for them where they would be looked after by white landowners. There is a shift from describing the South Asian immigrants as a burden to people to be looked after. These papers also argue that South Asians were ill suited for the Canadian winter and therefore, could adapt better to the weather in Honduras.
Nativist arguments are present in these newspapers. By 1908, people still wanted Canada to be known as a white man's country as evidenced by the Vancouver Riots in 1907 in which
Chinese, Japanese, and other Asian immigrants experienced violence and destruction to their homes. 18 In these arguments about the weather, the newspapers suggested that South Asian immigrants had no knowledge of the conditions of Canada before arriving. Therefore, they could not hope to survive in the winter. Numerous papers inspired by scientific racism said that their skin color doomed them when winter came. Not only were South Asians ignorant of what Canada was like, but they were unsuitable for the country from birth for biological reasons.
Meanwhile, the proposed destination for Canadian South Asians was perceived to be, in terms of class and race, a more hospitable environment. Other primary sources such as an official communique concerning proposals to work in British Honduras used many similar arguments to justify relocating South Asians: "Prospect for winter for Hindus very unfavorable. Consensus opinion Hindus physically and mentally unfit to compete successfully in Canada." 21 Class and labor also appeared to be a concern for British officials: "though a private employer picks and chooses those he considers most likely to make good, the replies on the whole indicated that while the Hindu might in most cases earn the comparatively low wage paid him, he could not class with white labour." 22 Whoever drafted these proposals believed these immigrants stood no chance in succeeding in British Columbia.
The tropical weather of British Honduras was believed to have been better suited for these immigrants because of their dark skin and the work, such as railway construction and sugar fields, was considered work that they could do well in.
This shows the belief that white British Canadians were superior to the immigrants through their ability to earn more money than these immigrants. South Asian immigrants would find themselves working indentured labor for up to three years in British Honduras, working nine hour days, fifty hours of work a week, and eight dollars per month with rations. 23 The evidence
shows that these people would not be able to make much money if they were sent to British Honduras, ensuring that the economic class structure of British Colombia would remain the same South Asian presence from Canada. The Orchard City Record wrote that these people had been "misled by agitators anxious to ferment trouble for the imperial and Canadian Governments,"
and they suggest that "seditious hindoo organizations in Chicago and Seattle" backed them.
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The newspaper claimed that continued opposition to the scheme would lead to "many more… deported to India." 42 This newspaper article supports earlier claims that the South Asian community engaged a wide network in opposing the British Honduras. This is significant because it suggests that knowledge of the British Honduras Scheme was not confined to Canada and British Honduras.
This fear of these immigrants as being "unpatriotic" was reflected in a newspaper written for the B.C. Trades Unionist where the author claimed that "Hindoos" were not only lazy workers, but they "evidenced a desire to throw the yoke off of the British Capital in India."
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Another article suggested that once the "Hindoos" became "unprofitable" that there was a "sudden change of front. The 'poor' Hindoo is climatically unfit; the government must at once become paternal and 'assist' the Hindoo to Honduras-or any other place…peculiar are the workings of working class rule." 44 This evidence shows that people began growing more aware of the paternalism used by the government towards South Asian populations. It would also seem that opinions of this attempt to transport South Asian immigrants began to be seen in a less flattering light by many people living in British Columbia in this time.
Once the British Honduras Scheme failed, newspapers voiced more critical opinions of it:
"Neither 'Sentimental rubbish' nor 'sympathetic piffle' will fittingly describe the Victoria or to purchase others." 58 Many of these immigrants were men banned from bringing their wives or families and the government feared that they would have no incentive to stay in Canada.
Officials did not want these immigrants going back to India and telling others about labour conditions in Canada, which "would be exploited." 59 What this could suggest is that the British Honduras Scheme was a way of ensuring these people would never go back to India, since information concerning how they had been treated could have led to instability in that colony.
Despite these efforts to conceal, the evidence suggests that this scheme reached people in various parts of the British Empire and that people actively opposed it.
By analyzing the British Honduras Scheme, historians can see how race and class intersected in constructing the arguments for transporting South Asian Immigrants. Conditions shortly before this attempt were not ideal towards these immigrants with measures such as the Continuous Journey Legislation taken to restrict their immigration to Canada as well as a desire among many white Canadians to drive those who had moved here out of the country. This paper has shown that newspaper articles justified taking these immigrants to British Honduras by claiming that their dark skin prevented them from surviving winter and that they could not hope to earn as much as white, Anglo-Saxon men. Similar justifications were used in the proposals for British Honduras. Therefore, ideas around class and race intersected in the claims that these immigrants were unsuitable for Canada.
However, there is another reason why this subject deserves more attention. Canadians. The Khalsa Diwan Society diary and interviews with Teja Singh contradict the popular narratives of this period depicting the "hindoos" as a poor, starving people doomed to die and instead present a people who managed to gain significant wealth and managed to engage a wide network across the British Empire to fight back against this attempt to remove them. Not only did they fight back, but their resistance foiled this scheme. These sources complicate historians' understanding of this period and it gives the victims of nativism agency often denied in other accounts.
